St. Paul behind the horizon - reflections on 2 Cor. 11, 30-12, 10
Sławomir Torbus
There were different conceptions of the structure of the universe and the heavens in antiquity. In many cosmogonies we can find the idea of the multiplicity of heavens. In different cultures and epochs people were convinced about the existence of three, five, seven and even ten heavens. In chapter 12 of 2 Cor., Paul declared that he was taken up in ecstasy to the third heaven. In this paper the author tries to determine the rhetorical function of the description of Paul's heavenly journey, and to consider whether Paul was inspired by one of the cosmological conceptions of his day or if the idea of "the third heaven" is rather metaphorical. 

From human ailment to divine judgment. Death and afterlife of Antiochus IV Epiphanes in selected ancient writings
Piotr Lorek
The aim of the article is to show how differently Greek, Latin and Jewish authors, being governed by their respective convictions and cultural origin, described the last days and the afterlife of Antiochus IV Epiphanes, and how frequently tendentious they are in their formulations. When one reads these ancient accounts some questions arise: What deed is reprehensible? How to fix an appropriate punishment? How is the divine punishment executed? The individual writers would answer those questions differently, which consequently determines their presentations of the death and afterlife of the Seleucid king. The descriptions provided by Tacitus, Cassius Dio, Appian of Alexandria, Polybius, Josephus, and the authors of the books of the Maccabees, vary from simple statements about Antiochus’ normal death and appraisal of his military expeditions through earthly lethal divine judgments for his rapacious misdeeds, and extend to otherworldly eternal torments in hell.
The next world according to the Essenek

Piotr Muchowski
The theology of Essenes was focused on the coming new world. The Essenes believed that they were living at the end of time. The Qumran manuscripts contain many passages pertaining to the eschatological times, but only some of them relate to the afterworld, the world after the eschatological judgement. This article raises two issues – what were the Essenes’ imaginations concerning the resurrection and concerning the next word.  In the first case the relations of Flavius and Hippolitus and two Qumran works, 4QMessianic Apocalypse and 4QPseudo-Ezechiel, have been discussed. They show that the Essenes believed in the resurrection of bodies, but most probably only of some pious people.  With regard to the second issue, the Qumran scrolls do not contain any detailed descriptions of life in the afterworld. The passages relating to the next world occur mainly in the context of the future reward and they speak generally about a happy and careless life with God. Some statements in the Qumran scrolls suggest that according to the Essenes the next world was to be on earth and Jerusalem was to be its centre. Most probably the beliefs of the Essenes in this respect were influenced by the Book of Enoch.

Maciej Münnich

My bed is among the dead ... that you remember no longer, that were cut off from your hand (Ps 88, 6). World of the dead in understanding of biblical sapiential circles

In Biblical research it is generally accepted that Yahweh is the Lord of all the World, including the netherworld. However, a careful analysis of the Biblical text can show some cracks on such the picture. These cracks are visible in some sapiential Biblical works (Jb 7:21; Ps 88:6). It is an effect of the removal of Yahweh from the impure sphere of the dead. Such process began already before the Exile, but the apogee was after the return from Babylon. In addition it was a time when the principle of the temporal retribution was shaken, but the divine justice could not be moved beyond the grave because the concept of resurrection did not appear yet.

What was really the eschatological understanding of Jewish people in Eastern Europe? Scientific reconnaissance

Marcin Wodziński

Although Jewish eschatology has been researched more than once, the
state of knowledge in the field is far from satisfactory. This is mainly
because the research, especially of the mediaeval and early modern Jewish
culture, has focused on the rabbinical culture and the image of
eschatological beliefs emerging from its elitist literature. This paper aims
at establishing the essential characteristics of the non-elitist, popular
eschatological beliefs and images of the afterlife among the Jewish people
in early modern and modern Eastern Europe. The source material for this paper
is the vast corpus of tombstone inscriptions preserved in the Jewish
cemeteries throughout Eastern Europe. It claims that although the
eschatological beliefs of the Jewish masses in Eastern Europe were not
heterodox by nature, neither were they identical with the normative patterns
established by the rabbinical literature.

Ali Abi Issa

Soul wandering during the life 

It is astonishing how little we know about the soul. This seems to be a fulfillment of the prophecy contained in the words which were revealed to Mu(ammad as an answer for the people who were asking him about the soul: (…) say: ‘The soul is one of the things, the knowledge of which is only with my Lord. And of knowledge you (mankind) have been given only a little’. 


In this paper I am attempting to present the role of the soul in forming our world-view. I think that every one knows his own God because of the obedience covenant given by the soul of every one to All(h. About this pact God revealed the next verse: And (remember) when your Lord brought forth from the Children of Adam, from their loins, their seed (or from Adam’s loin his offspring) and made them testify as to themselves (saying): "Am I not your Lord?" They said: "Yes! We testify," lest you should say on the Day of Resurrection: "Verily, we have been unaware of this. That’s why every one is continuously searching for his God. Such person does not rest until he finds Him. 

The soul brings us the most important data on which we base our emotions. 

It’s another point of view about our empathy and faith, life and death, about our souls in the earthly existence and the hereafter. I hope it will be accurate and I ask God to protect me from any evil that could be built on my words… Amen. 
Zmartwychwstanie Chrystusa wielkim 'samo-zwiedzeniem'?

Krytyczny dialog z wyzwaniem Gerda Lüdemanna.

Andreas Hahn

Gerd Lüdenmann podważył wiarę w historyczne zmartwychwstanie Chrystusa w formie przyjętej przez pierwszych chrześcijan. Jego metodologiczne założenia klasycznego historycznego krytycyzmu związane z poddaniem w wątpliwość merytoryczności przekazu Ewangelii doprowadziły go do 

przekonania, że koncepcja cielesnego zmartwychwstania może być 

wyjaśniona jedynie w kategoriach 'samo-zwiedzenia'  Piotra i Pawła, 

którzy zinterpretowali swoje wewnętrzne wizje Chrystusa jako zewnętrzne, obiektywne doświadczenia. Poglądy Lüdemanna są szeroko dyskutowane w środowiskach naukowych nie podzielających naturalistycznego światopoglądu i wyrażających przekonanie o wiarygodności ewangelicznych przekazów o pustym grobie. Fizyczne objawienia Chrystusa uczniom oraz innym osobom w połączeniu z wiarygodnymi relacjami o pustym grobie tworzą wystarczające wyjaśnienie wiary w zmartwychwstanie uznawane przez wczesnych chrześcijan.

Between demythologization and remythologization: heaven and hell according to C.S. Lewis (with special reference to The Great Divorce)

Piotr Blumczyński 

Considering the experiential inaccessibility of the eschatological reality, the only way to gain positive insight into it – i.e. not based on negations of the familiar earthly experience – is by way of myth. Mythological representations of both the heavenly and the hellish are found throughout Lewis’ fiction but seem to have been developed in a most complete way in his personal favorite, The Great Divorce. The analysis of Lewis’ allegorical imagery leads to the following conclusions: (1) heaven and hell cannot be ultimately reconciled; (2) heaven and hell are not eschatological  counterparts  (which defies dualism); (3) heaven in the fulfillment of the human potential, hell is the loss of humanity; (4) heaven is God’s gift, hell is a human choice; (5) the fate of the condemned does not contaminate the joy of heaven; (6) owing to a non-linear concept of time, the finality of both heaven and hell extends over their past.

Aspects of Afterlife in the Apocalypse of St. John

Sebastian Smolarz

The essay considers several descriptions of life after death in John’s Apocalypse. It especially reflects on chapters 21-22, which traditionally are regarded as the climax of Christian hope. The article compares also images of the book with popular Christian imaginations of life after death.

Ireneusz Ziemiński

Death as a Sacrifice

The essence of death as a sacrifice is giving someone’s life for the other person. The model case of such death is Father Maksymilian Kolbe’s death at Auschwitz. Giving one’s own life for others is an attempt to give some sense to human mortality. We can justify it by ethic argument (freedom, love and responsibility for the other) and by metaphysical argument (our existence is undeserved gift). However, even the sacrificing of our life is not enough to give sense to our death. The reason is metaphysical fact that sacrificing can not rescue others from the necessity of dying.

Socrates' Attitude Towards Death in Plato's Apology of Sokrates

Artur Pacewicz
The aim of the paper is a (re)construction of Socrates' attitude to

death as seen in Plato's literary work Apology of Socrates. It appears that Socrates does not take into consideration the possibility of being sentenced to death immediately after the trial starts, but only when he reaches that part of the work called 'digression'. After Socrates has taken it into account, perhaps because of the response of the judges in the court to his speech, his attitude to death seems at first to be in accordance with the general plan of his defense and views: he has no knowledge, he is searching for wisdom in other people and dissociating himself from defining death and appraising its significance. 

Keeping aloof from the topic in this way makes death something which can be faced without fear, but the same can not yet be said about heroic conduct towards it. This is so, because death is not the highest in the hierarchy of values, which are assumed by the defendant. Virtue is, for example, far more important than self-preservation. A clear turn in the discourse takes place after Socrates has been sentenced to death. Firstly, he tries to justify at least the claim that death is something good for him in time and conditions like these. Secondly, he takes pains to make credible on the ground of the common views the thesis that death could be something good for everyone who is distinguished by virtue.
Jacek Zieliński

Summary

One reason for the general assumption of the superiority of Christianity over pagan Greek philosophy, which we see reflected in the writings of Origen, is grounded in the fact that by declaring for Christ, the Divine Word, and accepting his teaching, one identifies with expression of man’s readiness for death.

The following article analyzes the views of Origen on the topic of death, which in his writings appear to be closely linked to his understanding of the soul Among the writings of the Alexandrian, the most important source for his thoughts on death is Disputatio cum Heracleida. 

In this, he distinguishes three basic meanings for the word death. The first was indicated by the Apostle Paul when he said that someone died to sin, but lives to God (Rom 6:2, 10). This death is blessed (it is the best thing that can happen to someone, it is good). 

The second kind of death is death to God, as we see in Ezk 18:4 „The soul who sins is the one who will die.” (This death is bad for man, it is evil).

 The third kind, according to Origen, is death in the common sense of the word: the soul leaving the body; this death which all experience and which we call separation (and doesn’t involve the soul) in this sense the Scriptures say “Adam lived 930 years, and then he died” Gen 5:5. This is ‘physical death’ (common), which is neither good nor evil, but is neutral.

Origen, like his mentor Clement of Alexandria, the first Father of the Church, openly and energetically drew from the teaching of their Greek predecessors about the soul. Therefore a discussion of the three different ways of understanding death was proceeded by a reconstruction of his understanding of man, his fall and opportunity to return to God, with special attention to the views of the Apologeticist on the subject of man and his nature.

